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Abstract. The article deals with “Alash”, “Hephthalite”, “Alan”, etc. in the Kazakh ethnogenesis. The origin of
the names is analyzed from a new angle. Mangystau researcher S. Kondybay's hew views on ethnonymic names in relation
to the Kazakh origin are formulated through interdisciplinary methods and linguistic analysis of mythical concepts and
notions. His views on the connection of the later period of Kazakh history with the ancient Eurasian and Turkic
civilizations are analyzed. Using an interdisciplinary approach, he focused on linguistic analysis, revealing the mythical
basis of the ancient history of the nomadic Kazakh people, whose written tradition has been forgotten. He substantiated
the connection of the name Alash, preserved in the legends and ethnogenesis of the Kazakh tribes, with the period of
matriarchy. S. Kondybay tried to scientifically prove that the name of the Kazakh ancestor Alash is the name of the
goddess, who taught mankind to live and create a society in ancient times (mythical period).

S. Kondybay told the hypotheses about the common origins of human civilization through the similarity of
Pururavas Ayla and Kalsha Kadyr, and later that the Proto-Kazakh ancestors met with the Indo-Aryans and concluded
that it was the basis of the plots of Indian epics and Kazakh myths.

The name “Alash Khan” or “Alasha Khan” has long been an idiom passed down from generation to generation, so
it was used by proto-Kazakh ethnic groups. In this regard, S. Kondybay connects the ethnonym “Alash” with the names
“Kalash”, “Kal” (matriarchal epoch or Aryan period), “Zheti al” (ephthalite period), alan (I-1V centuries), Alshin (XIV-
XVII centuries).The researcher shows that the ethnonyms “Alshin”, “Alau”, “Alan” indicate the ethnic ties with the
Khazars and Bulgars between the Black-Azau-Caspian Seas, proving the existence of common sources of the Russian,
Ossetian, Adyghe and Turkic peoples.

Key words: S. Kondybay, Kazakh ethnogenesis, ephthalite, comparative analysis of data of ethnonyms “Alash”,
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Introduction.

Many of the ethnonymic names we use today date back to ancient times. One of the most
controversial issues in Kazakh historiography is the issue of the twin name of our nation “Alash”.
Regarding the ethnonym Alash Sh. Valikhanov, A. Bokeikhanov, Sh. Kudaiberdievich, K. Khalid,
O. Alzhanov, B. Karibayev, A. Khasenov, A. Levshin, N. Aristov, P. Rychkov and others. We all
know the opinions. S. Kondybay is one of the researchers who studied this issue from the point of
view of new interdisciplinary methods and mythological-linguistic aspects.

The culmination of his creative activity is “Geography of Mangystau”, “Introduction to Kazakh
mythology” (1997), “Sacred places of Mangystau and Ustyurt” (2000), “Esen-Kazakh” (2002), which
includes ancient Kazakh genealogy, legends, mythology, historical ethnogenesis. ), “Hyperborea: a
chronicle of a dreamy time” (2003), “Ancient Kazakh mythology” (2004), “Aesthetics of the
landscape of Mangistau” (2005), “Mangistaunama” (2006), “Kazakh steppe and German gods”
(2006), “ Books of the Spirit of War “(2006) [1, 385].

Kondybay's work caused a great breakthrough in Kazakh science. Having conducted a scientific
analysis of the myths of the peoples of the world, he made an immeasurable contribution to the
formation of the science of Kazakh mythology. It compares the ancient Eastern: Egyptian, Double
River (Sumerian, Babylonian, Assyrian, etc.), biblical, Indian, Chinese, Persian, Greek, Roman,
Scandinavian-European, Slavic mythological systems, and is not a system of Kazakh myths, but a
legend. - drew attention to the fact that fairy tales, proverbs, household rituals, customs and epics are
preserved in the content, phrases and their similarity with world myths. [2, 512].
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He lived in a faraway land, in a very short life, in the throes of fate, not knowing what the future
holds, but instead of looking for a way to recover and spend all his efforts to improve his physical
health, all his dreams for the wonderful future of his country are forgotten today spent to open the
gaps of the past.

In fact, studying the works of S. Kondybay, we can see that he had a deep knowledge of new
methods used by modern world historiography. Using an interdisciplinary approach, he focused on
linguistic analysis, revealing the mythical basis of the ancient history of the nomadic Kazakh people,
whose written tradition has been forgotten. The use of new approaches to world historiography at the
turn of the XX-XXI centuries in his research and the study of Kazakh history and culture in
connection with world history and culture proves the height of his creative and intellectual level.

The researcher did a lot of work to prove the hypothesis that the backbone of Kazakh history
originates from ancient civilizations, looking at the secrets of words and concepts, concepts - terms
in the rich Kazakh oral traditions and language resources.

The accuracy of this opinion can be seen in the latest scientific developments in the humanities.

Now the fundamental issues of world history are being reconsidered. Conclusions about the
“dominance of the Indo-European language system” based on Eurocentric, “Aryan” theories
promoted by Western civilization are in crisis. In this regard, the conclusions about the “Persian
language” (Aryan) of the Scythian and Sarmatian tribes are being reconsidered. Not directly related
to Kondybay's research, scientists propose hypotheses about the common origins of human
civilization. By this Kondybay shows that his predictions and conclusions are not unfounded. The
study of its rich scientific heritage has the great importance for Kazakhstani science, for
understanding the depths of the spiritual sources of the Kazakh people.

The purpose and objectives of the study arise from the study of ethnonyms used in the Kazakh
ethnogenesis by S. Kondybay in terms of historical and ancestral continuity. In the analysis of the
term “Alash”, the author's twin concept of the Kazakh ethnonym is to scientifically substantiate the
opinion that the roots of many ethnonyms reflected in oral, genealogical, mythical, epic epics are
derived from a common name in different historical times. In this regard, by analyzing the findings
of scientists who have studied this issue the Emphasis was placed on determining Kondybay's
contribution.

Materials and methods of research

In addition to traditional scientific and cognitive methods, the research methodology used
historical-comparative, historical genetic, interpretation, typological, interdisciplinary, reconstruction
methods and differentiated on the basis of historical and systemic principles. Mythical and legendary
information about ethnonymic and eponymous names was analyzed by linguistic comparative method
and conclusions were drawn.

In the Kazakh historiography, the conclusions about the origin of the name “Alash”, a synonym
of the ethnonym “Kazakh”, have been associated with legendary origins. The medieval Turkic authors
M.Kh.Dulati, Abilgazi khan, M. Tynyshbayev, Sh. Kudaiberdiuly, and Russian orientalists Aristov,
A.l.Levshin, G.N.Vernadskiy and even if we compare the views of modern Kazakhstani historians,
we can see the common ground. Many researchers consider the ethnonym Alash in connection with
the issue of Alasha Khan and consider him as a historical figure.

I. Levshin writes that the Kazakhs showed their common Kinship with the Alats and Siberian
Tatars, and united them in different historical periods, a ruler named Alasha, who even wanted to
include Bukhara. Levshin, based on a popular legend, writes that “... on the basis of his troops formed
three Kazakh zhuiis” [3, p. 147].

Rashid ad-Din's “Chronicle”, which is a common historical genealogy for the Turkic people,
and Abelgazy Bahadur's “Turkish Chronicle also contain information about the name “Alash”. For
example, in Rashid ad-Din's “Chronicle” the name of Abulja Khan is mentioned as the grandson of
the Prophet Noah [4,81]. Abelgazy Bahadur's “Turkish Chronicle” also mentions Alynsha Khan, the
sixth descendant of Noah's son Japheth [5, 13-14]. Well-known ethnographer Zh. Artykbayev,
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analyzing these genealogical data, described the events related to Alynsha Khan in It is assumed that
it happened in the 111-11 millennia [6, 63].

Kurbangali Khalid, who explained the origin of the name “Alash” from a religious point of
view, said that the name “Alash” : They say that Hazrat Bagzi was from the Anas dynasty (Anes), so
Alash became Alash ... “[7, 56]. And According to M. Haidar Dulati, Sh. Kudaiberdiuly researches,
Alasha khan was Sultan Akhmet, the son of the Zhoshy khan the khan, dynast of Mogolstan. [8, 144],
[9,23].

Opinions of Kazakhstani historians (B.Karibayev, A.Khassenov) in the National Encyclopedia
of Kazakhstan are also connected with this:

“Alash (ancient Turkic word - brothers, cousins, relatives) is a concept that was born in ancient
times, when the Turkic peoples were not divided. According to medieval and earlier sources, the
Kazakhs had a common name for the ancient tribes before the establishment of the khanate. The name
Alash is one of the oldest names in history. Mongol-Tatar-Kazakh chronicles tell about Alash
(Alashy) khan. In the Kegen stone inscription (around the 1V century BC) there are lines “Kagan alty
borig alash (a) erty”, on the Siberian side of the Altai Mountains (Tuva) there is a river called Alash,
mountain ranges called Alash. The name Alash is still used in Turkmen, Kyrgyz, Kazakh, Nogai, etc.
preserved in the memory of the peoples. There are scientific hypotheses that the word “six wolves”
(“six wolves™) in the Kegen stone inscription means “six alash” (Uisun, Kangly, Kyrgyz, Khakas,
Tatab-Tatar, Syanbi-Hun tribes) [10, 248].

The folklore heritage of the Kazakhs was devoted to many studies in the philological science
of Kazakhstan. Among them, fundamental interdisciplinary research (at the intersection of history
and literature) by the famous scientist Seit Kaskabasov [11] and Doctor of Philology Almasbek
Absadykov [12] are of particular value. Developing the idea of Shokhan Valikhanov about the
historicism of the Kazakh folklore heritage, they scientifically substantiated the historical
conditionality of many plots of heroic epics, shezhire (genealogies), oral stories, legends and myths.
S. Kaskabasov, a world-famous scientist in folklore, has more than 300 scientific works, including
monographs: “Kazakhskaya volshebnaya skazka” (Kazakh fairy tale), “Kazakhtyn’ halyk
prozasy” (Kazakh national prose), “Kolybel’ iskusstva” (Cradle of art), “Abai y fol’klor” (Abai and
folklore), “Zolotaya zhila” (Gold mine), “Zhanazyk”, “Lyubvi bezmernoy pamyati “(Love of
boundless memory), “Kazakhskaya literatura XV-XVIII vekah” (Kazakh literature of the XV-
XVIII centuries) and many others. In the works “Zolotaya zhila” (“Zhanazyk™), the scientist,
systematizing various types of national oral prose, expresses regret about the omissions in the
development of Kazakh mythology due to methodological unpreparedness. In his opinion, the
Eurocentric approach to this problem made it difficult to see the features of the Kazakh myths, which
are preserved in epics, legends, fairy tales, as well as in traditions and rituals, everyday life, world
outlook and phrases [11, 71-72 pages], etc. The work of the Doctor of Philology Almasbek
Absadykov “Kazakh khandygy zhane tarihi anyzdar” is a multifaceted study of the history of the
Kazakh Khanate and the historical figures of the Kazakhs through the prism of historical legends and
tales [12]. Here the author uses a wide range of examples of oral folklore, preserved in the people's
memory, for historical reconstruction.

Results and their discussion. Analyzing these views, S. Kondybay tried to reveal the mythical
nature of the legends of “Alash” and to prove by interdisciplinary methods the continuity of the first
name of our nation with deep epochs. Linguistic analysis of myths, historical concepts and ancient
names, texts, which began to be used by modern historical science, drew attention to the continuity
of the history of our people with ancient civilizations. Only if we consider the myth as a mirror of
pre-historical life of the people, the first rung of historical consciousness, we can put the legends of
this Alash in the historical chain. In general, we must say that genetic research today proves that the
data of the Kazakh genealogy, which was not recognized as a complete fact in the Soviet period, is
not a legend. Therefore, in the scientific analysis of the ethnonym Alash, the researcher connects the
Proto-Kazakh ethnonyms Kalsha Kadyr, Alasha khan, Alshin, Ephthalite, etc., which were achieved
through oral tradition.
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S. Kondybay is widely used in Kazakh ethnogenesis, analyzing the myth that one of the
ancestors of the Kazakh genealogy - Kalsha Kadyr and the daughter of a fairy in the form of a swan
(goose) bird, a son named “Kazakh” was born from a perizat, and from him descended the ancestors
of the Kazakhs Akarys, Zhanarys, Bekarys. Explains why the name Kadyrbay is pronounced in
conjunction with the word Kalsha. The word “Kalsha” and the ethnonym “Kalsha” were the
“ancestors of the Turks, including the Kazakhs” and are associated with mythical, revolutionary
times.

He marries the fairy daughter of Kalsha Kadyr Batyr and points out that the story of having
children is found in the Indian epics “Ramayana” and “Matsya Purana”. It sings of the war between
the rival “Dynasty of the Moon” and “Dynasty of the Sun”. Pururavas Ayla, the first king of the Moon
Dynasty, also married a nymph (mermaid) named Urvashi. S. Kondybay not only shows the
similarities between Pururavas Ayla and Kalsha Kadyr, but also concludes that the plots of
Indian epics originated among the Indo-Aryans who passed through Kazakhstan and Central
Asia and became the basis of Indian epics and Kazakh myths [13,416]. This proves that the
Proto-Kazakh ancestors met with the Indo-Aryans.

The researcher also draws attention to the fact that the original name Kalsha appeared in the era
of matriarchy. In the Proto-Kazakh ethnogenesis, the name “Kalsha” is rooted in the Kazakh words
“kelin”, “kelinshek”, “kalyndyk”, “kalynmal”, “kalzha” only for young women (“kal” proforma). ,
then in the patriarchate - the ancestor. He connects the original mother of Kalsha with the word
“kalzha” and says that it is not only a young animal soup for a young bride (woman), but also
in Kazakhs - “Kalsha”, Azerbaijanis, Kurds - Khal, Ottoman Turks, Turkmens, etc. - And in
the epoch of matriarchy it is called the name of charity to the original mother, the goddess
[14,696].

Serikbol also connects Kalsha's originality with the word “kalash” in the compound word
“katyn-kalash” used for women. What is the conclusion? This shows that proto-Kazakh ethnonyms
date back to ancient mythical times and reach the present day, that is, the history of the Kazakh people
dates back to ancient times.

To confirm this opinion, it is enough to mention the fact that in Russian fairy tales - about the
Tsar Kalinin, the name of Gelindzhik, which is popular among the peoples of the North Caucasus and
the Ottoman Turks, and its deity. In fact, it is known that there are cone-shaped stone statues of the
goddess Kalin, which formed the basis of the name of the modern city of Gelendzhik. In other words,
the Kalinin goddess, who is common to the Turks, Ossetians and Adyghe peoples of the Caucasus in
Russia, can be seen in common with the Proto-Turkic tribes in ancient times.

The researcher connects the mythical nature of the legends associated with the name of the main
figure of the Kazakh mythological and genealogical complex - Alasha Khan with the ethnonym
Khalash, Kalsha. That is, the word “Alash” dates back to the XV century. It is the ancestral
name of the Kazakh tribes, which has been passed down from father to son by oral tradition
since ancient times.

She has a common etymology of the words “Alash”, “Kalsha”, where her femininity is
explained by the words “Al-aje” (Al-azha, Al-aja, Khal-aja), and the image of a woman giving birth
to a leprous child is probably “Alasha”. suggests that the name was later pronounced in reference to
the child [p. 15,133].

In this case, S. Kondybay tries to prove the continuity of the Proto-Kazakh tribes with the
Indo-European tribes who believed in the Great Mother Goddess. He substantiates the
connection of the name Alash with the period of matriarchy, which is preserved in the legends
and ethnogenesis of the Kazakh tribes.

S. Kondybay states that the terms “Al” or “Kal”, “Khal” have been preserved since ancient
matriarchal times, formed as a name of common kinship in the Proto-Turkic, Proto-Kipchak, Proto-
Kazakh communities and preserved in the Turks who migrated from Altai to the west, between the
Caspian and Black Seas. From this point of view, we can see the continuity of “Alash” with the
Alshins, and even in later times, the Hephthalite, Hun, Bulgar, Khazar, Alan.
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The researcher develops the opinions of his predecessors about the continuity of the ethnonym
Alash with the ancient Turkic period (VI century). He also connects the name of Alasha khan's father
- Abdullah with the white Huns - Hephthalites, one of the ancient Turkic tribes, and makes an
etymological and linguistic analysis of the word “Hephthalus”. The simplest interpretation of the
word “ephthal” - “seven al”: draws attention to the fact that the concept of “seven al”” was a mythical-
genealogical concept. That is, the Hephthalites, or their ruling clans, considered themselves to be a
direct descendant of the “specially created, noble” - “Seven-Al” - “Ephtal”. The main conclusion is
that in Central Asia there was a special genealogical and mythical cult associated with these “seven
characters”. The new dynasty received this as their tribal and later state name.

The correctness of this conclusion is confirmed by the phrase “When Alash is Alash, when
Alatai is a horse, when there is a wedding without a sign, when there is a narrow sheep” preserved in
the oldest oral literature. If we say that during the reign of the Turkic Khaganate, founded in 551/552,
the property of the tribes began with the tradition of individual marking on them, it means that the
name “Alash” was used earlier. Thus, it corresponds to the I1-1V centuries, the time of the Huns Attila
and the Hephthalites, when the Huns moved west from the Chinese border.

It is known that Kazakh historians Yu.Zuev and A.Abdrakhmanov supported the opinion of the
Russian historian Aristov that “Alshin-Alasha khan, that is, in the possession of the alshin was born
a sly, rebellious people, so a man with an ethnonym.” The word “Alash”, “leprous man”, “spotted
horse” is connected with the well-known scientist - T. Omarbekov, B. Karibayev [16, p. 5]. This can
be seen in the 2006 research of E. Primbetova, [16, pp. 105-113] and scientists of the historical
research center “Alash” on the tribes belonging to the Zhetyru tribal union of the Younger Zhuz.
Their new views on the settlement of the Younger Zhuz tribes from the Altai, the Semirechye, then
across the Syr Darya to the west of Kazakhstan, and then to the Caucasus-Black Sea coast are worthy
of support.

According to Kondybay, the name of Alasha khan's father “Abdul-Eziz” or “Abdullah” is also
connected with the name “zheti al” - “iyeti al” - “ephtal” - “abdal”. According to historical legend,
Abdul-Aziz (Abdullah) Khan threw his “leprous” child into a basket in the Syrdarya River. Later,
Alasha, who grew up in the lower reaches of the Syr Darya, near the Aral Sea, became the leader of
the group and khan of the military community organized there. S. Kondybay makes a scientific
hypothesis that the original horde of ephthalite-chionites appeared near the Aral Sea, in the lower
reaches of the Amu Darya and Syr Darya, and draws attention to three similarities in this regard:

1. The place where Alasha Khan founded the state and the cradle of the Hephthalite statehood
are the same. It is the Aral-Syr region.

2. Alasha khan's father gave the same meaning to the name “Abdullah” or “Abdul” and the
word “ephthal”. That is, the genealogy of Alash and the probable genealogy of the rulers of
Hephthalite are typologically identical.

3. The word “al” in the name of Alasha-Alash is the main word-maker in the ethnonym
“ephthalite” [14, p. 485].

The researcher S. Kondybay argues that the words “ala”, “leprosy”, “Alash”, “Alasha”,
“Alshin”, “giant”, “elf” come from the origins of universal myths. This “Zhety-al” - “Eftaldan” - the
name of Abdullah, whose son Alash is similar to the Indo-Aryan mythical story about Vivasvat. Both
Vivaswat and Alash are sun-worshiping sun gods in the sky, the ancestor of human beings. Both
Alash and Vivisvat are paralyzed (leprosy, without limbs); both were rejected and recognized by their
relatives, Vivisvat is the ancestor of mankind, Alash is the Proto-Turk, the ancestor of the Proto-
Kazakhs; The descendants of Vivisvat are twins: Yama-Yami, Manu-Shani, and in the Alash
genealogy his descendants are: Zhailkhan and Seilkhan, Maiky and Sabian, Kazakh and Suzak,
Karakalpak-Aiyrkalpak. Vivasvat's son - Yama, Alash's son - Maiky, etc. [pp. 15,51-52].

Thus, the combination of the plots of Indian epics such as “Vedas” and “Ramayana”,
“Mahabharata” with the common plots of Kazakh ethno-legends allows us to boldly say that the
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Proto-Turks, that is, the Kazakh tribes coexisted with the peoples at the beginning of human
civilization.

In this regard, S. Kondybay tried to scientifically prove that the name of the Kazakh ancestor
Alash is the name of the goddess, who taught mankind to live and create a society in ancient times
(mythical period), linking Alasha khan's leprosy with a “solar genealogy”. .

According to the opinion of the researcher and propagandist of Kondybay's heritage Z.
Nauryzbayeva, “alashubarlyk is a symbol of the hero from that day». This opinion is also supported
by A. Absadykov[12,65 p.] In later folklore, the first character was forgotten, primitive and explained
by leprosy. Magzhan Zhumabayev's poem shows that this diary remained in the Kazakh
consciousness and intuition:

In the early days of the fiery Sun, Gun was born,

| was born playing with fire from Gun ...

| am the son of the sun, I have sunshine in my eyes ... [17, 52 p.]. Thus, the German psychologist
K.G. Jung calls it the “archetype of collective unconsciousness” (archetype of collective

unconsciousness) [18, p. 52.]. Archetypes are ancient images that have been preserved in the
memory of the people for thousands of years and are occasionally revived.

In this regard, S. Kondybay boldly argues that the origins of the modern Kazakh
language, which retains the name Alash, are associated with Indo-European and even later
Hyperborean folds. The trajectory of the transition of the Indo-Aryans, owned by the
Hyperboreans, through the eastern shores of the Caspian Sea to the southeast - through modern
Atyrau, Mangistau, the Aral Sea, Uzbekistan, Tajikistan, Afghanistan to India, and to the
northeast to Altai, Kazakhstan, Siberia then the above arguments are correct.

European historiography is long overdue, and modern post-Soviet historians are beginning to
pay attention to the “linguistic method” of the poem “Alasha khan, Jochi khan, Aksak kulan
zhosygan”, which reflects the historical consciousness passed from father to son orally is given. This
is because Jochi Khan was the first of the Mongol khans to rule the Proto-Kazakh called “Alty Alash”.
Then the name “Alash Khan” or “Alasha Khan” has long been passed down from generation to
generation and has become an idiom in the mouths of the people, so it seems that it was used by
several Alash descendants (here: we should understand pre-Kazakh ethnic groups - Zh.zZh.). It is
consistent with S.Kondybay's conclusions that the ethnonym “Alash” is associated with the names
“Kalash”, “Kal” (matriarchal epoch or Aryan period), “Zheti al” (Hephthalite period), alan (I-1V
centuries), Alshin (XIV-XVIII centuries) and they all mean “first.”

As for the ethnonyms “Alshin”, “Alau”, “Alan”, the Russian orientalists - l.Bichurin, H.
Aristov, and even the first Kazakh scientist - Sh. Valikhanov also said, as descendants of the Huns,
the Turkic tribes - the Kipchaks, migrated to the west long before the Karlyks, conguered the Alans
and the Uighurs, and as a result came into ethnic contact with the Khazars and Bulgars between the
Black-Azau-Caspian Seas. According to Sh. Valikhanov, the Alshyns preserved the ancient traditions
of the Mongols: “The direct descendants of the first Cossack batyrs, who gave primary original life
to their union, revere the Lesser Horde of the Kazakhs, based on the ancient Mongolian law, which,
it should be noted, still has the greatest power and significance among them - that the right to the
inheritance of parents, to their property ... belongs to the youngest son, or the youngest member of
the surname - kendzhe. Therefore, the name alchyn, the proper name of the tribe of this entire Horde,
is produced on behalf of the first lawyer-bey Maika of the Kazakhs-Alacha, and one branch of this
Horde of the Bayulin clan is called directly alacha™ [19, 154 p].

There are different hypotheses about Alshyns' involvement with the Huns, Turks, Khazars,
Magyars, Alans and Bulgars. Some historians connect the Alshyns with the Alazons of Herodotus.

S. Kondybay tries to scientifically substantiate these hypotheses, in his opinion ... Alshyns in
the 14th-17th centuries were part of the Nogai Horde, then the Kazakh Khanate, but the thousand-
year history preceding this (IV-VI1I centuries), (XI-XIII centuries) has been little studied due to the
paucity of historical sources. In this regard, he fills this gap by using indirect non-historical materials

29



Becmuuk Amvipaycrkozo ynusepcumema umenu X, Jlocmyxameodosa Ned (63) orcenmoxcan, 2021

(geographical, folklore-epic, verbal-mythological, cultural, cognitive) to restore the history of the
proto-Kazakhs. In his works, the Kazakh language becomes a means of studying mythology.
Subjecting the mythological and linguistic analysis of word formation, folklore, legends, ethnonyms,
eponyms and other manifestations of the historical memory of the people, he reconstructed the ethnic
history of the proto-Kazakhs.

According to mythology, the first ancestor of the Alshyn tribal union is the epic hero Alau
Batyr, whose name indicates the Alans. In the genealogy, Alau (Alan) - the progenitor of the tribal
associations of the Younger Zhuz Kazakhs - Alimuly and Bayuly, and his older brother Argimak -
the progenitor of Zhetiru, the third tribe of the Younger Zhuz - are the sons of Alash or Alshin.

Two sons come from Alau - Kyduar and Kydyrbai. The Alimuly descended from the elder
Kyduar, and the Bayuly descended from the younger Kydyrbay.

“Kydyrbay” is a parallel name of “Bayuly”, which S. Kondybay connects with the name of the
Bulgaro-Khazar clan “Kydyr/kudurgur”. He believes that the eponyms Kudrigur (7th century),
Kotrag (7th century), Alankuturgar (10th century), Kyduar, Kodar, Kudrevanko (XI-XII centuries)
are associated with the pre-Mongolian Turkic period [15, p.169].

The author synthesizes the results of his mytho-linguistic and historical-geographical research
with archaeological, folklore, data recorded in various written monuments for the reconstruction of a
thousand-year history.

The significant in this regard will be the parallel of the plots of the Kazakh epic about the forty
batyrs of Kyrym, namely, about Alau batyr, the mythological ancestor of the Western Kazakhs, with
the Nart epic of the Ossetians. In the Kazakh version, councils of batyrs are usually held in the house
of Alau, turning into feasts. The Narts also have the Alagat house, where feasts and military
communities take place. Despite some differences, the absolute similarity in the Kazakh and Ossetian
epics indicates a common source peacemaking on the Alans [15, 56 p.]. Thus, the commonality of
the ethnonym Alau for the Alans and proto-Kazakhs testifies to the close historical ties of these
peoples in the early period of the Middle Ages.

The conclusions and provisions of S. Kondybay were confirmed in the study of A. Nurumbaev
[20]. In his opinion, the proto-Alshinsky union of tribes took shape in the Sarmatian-Alanian
period. Tribes Bersh, Tana, Alasha, Zhappas - from Bayuly; Kerderi - from Zhetiru, originate
from the Alanian tribes of Bersil, Alans-Tanaites, Ases, Apassians (Apassiaks), Kidarites. Also, the
alim or alimuly within the Alshyn Kazakhs are directly connected with the Alans, because their
ethnic name is a phonetic version of the ethnonym Alan. Of the 12 Baiuly clans, 8 clans (Sherkesh,
Ysyk, Maskar, Alasha, Tana, Askar-baybakty, Kyzylqurt) date back to the Proto-Bulgarian tribe
“Zikh”, whose Caucasian features are more noticeable comparing to the Kazakhs of other regions.
The presence of the ethnonym Bersil both among the Alans and among the Khazars in the form of
Berchilik, Burdzhoglu-Berchogly or Burchevich among the Kipchaks-Polovtsy and Bersh among
modern Western Kazakhs testifies to the commonality of ethnic components.

Hence the connection with the Alans. This proves the existence of common sources of these
Russian, Ossetian, Adyghe and Turkic peoples, which are part of the Indo-Aryan language system.

In other words, the Alshins were separated from the Turkic clans earlier, that is, they started
“Kazakhness” in ancient times (Sh. Valikhanov).

Conclusion.

A century ago, Alash intellectuals, who were looking for spiritual mechanisms to revive the
Kazakh consciousness, built a new era in the study of Kazakh knowledge and cultural heritage.
Kondybay's work is not left out of the attention of historians. The findings of his works, which laid
the scientific foundation of Kazakh mythology, can be used as a method in the study of the ancient
origins of Kazakh history. It is the Eternal Land of the Holy Kazakhs - not in real geography, but in
our minds and instincts, that is, in our “inner country”, which is located inside each Kazakh,
completely hidden, dusty and unrecognizable. Mythology is one of the keys to rediscovering such a
sacred space “[2,500].
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The use of Kazakh mythology as a method of research in historical science will play an
important role in the spiritual revival of the important measures that will become the core of national
patriotism: the program “Native Land”, the project “Geography of the Holy Lands of Kazakhstan”
and local lore. These events are accompanied by respect for the Kazakh people, the founder of the
state, the inviolable foundation of national identity and are symbols that protect interethnic harmony
from dangerous influences.

KA3AK ODTHOI'EHE3IHAEI'l 9THOHUMIEPAI MU®OJOTUAJIBIK —
JIMHT'BUCTUKAUJIBIK TAJIJJAY (C. Konani0aii 3epTTeysiepi Herizinae)

AngaTna. Makanaia Kaszak STHOreHesinzaeri “Amam’”, “OdTamutr” “Anan”, 1.0. artaymap IbIH IIBIFYbI JKaHA
KbIppIHaH TanaaHaabl. MaHrbicTayiblK 3eprreyun C. KoHnpiOalablH Ka3aKThIH HIBIFY TEriHE KaThICThl ATHOHHM/IIK
aTaysap TypaJibl )KaHalla HiKipJiepi MoHapablK 9icTep MeH MU(TIK YFIMIAP MEH TYCIHIKTEP/li IMHTBUCTHKAJIBIK TaJIay
apKBUIBI TYKbIpbIMAANaAbl. OHBIH Ka3aK TaApUXBIHBIH apFbl KE3eHIHIH €BPOa3UsUTBIK KOHE TYPKUTIK KOHE OpKEHHETTepMEH
0aiTaHBICTRUIBIFBI Typalibl MiKipiepi capananaabl. C.KoHnpi0air “Amnam’™ aHb3IAPBIHBIH MUQPTIK OOJIMBICHIH alllbIII,
YITBIMBI3JIBIH aJIFallIKbl aTayblHBIH TYOl TepeH AdyipiiepMeH cabaKTaCTBIFBIH MOHAPANBIK SJICTEpPMEH AQJesieyre
THIPBICTHL. [IoHapabIK TOCUIAI KOJIaHFaH OJ1, %ka30a JOCTYpi YMBITBUIFAaH KOIIMeNl Ka3aK XaJIKbIHBIH KOHE TapUXBIHBIH
MU]TIK HET131H allIbII, JTMHTBUCTUKAIIBIK TaJIayFa 0AcThl MOH Oep/i.

Ka3zakTbl KyparaH TaiinajapiabiH e31epiHiH aHbI3-MH(TepiHIe, dTHOreHe3iHIe caKTam KajiFaH AJjail
aTaybIHBIH MATPHAPXAT Ke3eHiMeH 0ailyIaHbICTHIIBIFBIH Heri3aeai.

C.KonppiOaii Anama XaHHBIH ajlalecTiriH CeKMUIAIKIEeH, SFHU “KYH TEKTUIIKIeH (CONSPHBIA Trepoi)
0alIaHBICTBIPHII, Ka3aKThIH TYII aTackl AJIalll aTayblH apFbl 3aMaHapAa(MUPTIK Ke3eH Ie) ajlaM3aTKa eMip Cypyai, KoFam
KYPY/Abl YHPETKEH TOHIPHEHIH XaJIbIK JKaJIbIH/Ia CAKTAIIFaH aThl €KEHIH FhUIBIMH TYPJIE JOJIENIEYTe ThIPHICTHI.

Anam3aT epKeHHeTiHIH opTak Oacraynapsl Typaisl runoresaiapast C.Konapioaii [Iypypasac Aiina men Kamma
KaabIpablH YKCaCThIFBI apPKbUIBI KOPCeTiNl, npomokazax, 6adanapowviy yHolapuiiiepmen Ke30ecKeHiH, Kellin YHi
3MOCTAPBI CIOKETTEePiHe KIHe Ka3aKk MU TepiHe Heri3 00/IFaH JereH TY:KbIPbIM Kacaiibl.

“Asamn xaH” Hemece “AJialia XaH” ataybl eskeJileH Oepi ypnaKTaH-ypHaKKa eTil, XaJbIK ay3bIHAa CiHin
KeTKeH HIe0MaFa aiiHAJIFaH, COHABIKTAH OHbI POTOKA3aK 2mHocmapyl Naiinananrad. OcbiraH opaii, C. Konabioaii
“Anaur” ytHonnmin “Kanam”, “Kan” (Matpuapxar 10yipi Hemece apHiinnik keser), “Zeti an” (3¢ tanur ke3eHi), ajian
(I-IV fr.), Anmbia (XIV-XVII £F.) ataynapbiMeH OailaHBICTBIPA/IBL.

3eprreywi” Anbin”, “Anay”, “anan” stHonuMaepi Kapa — Azay - Kacnnmii Teniznepi apanbirbinarsl Xa3zap
MeH OyJIFapiapMeH dTHUKAJIBIK 0aii1aHbICThI KOPCETiN, OPBIC, OCETHH, aJbIl’ XaJIbIKTaphl MEH TYPKI XaJIBIKTAPbIHBIH
OpTaK KaiHapJjapbIHbIH OOJFaHbIH monenaeiini. OHbIH ANIIBIHIAPIBIH TYPKI TyMajacTapblHaH epTepeKkTe OeliHiM,
“Ka3aKTBIKTBI” 0ar3bl 3aMaHjap/a 0acTam, Ketinei mypKiliK MeMaAeKemmepoiy SMHUKALbIK KYPbLIbIMbIHA bIKNALbIH
Hezi30elioi.

Herisri cesmep: C.KonapiOaif, kazax dSTHorenesi, s¢ramur, “Anam”, “Anama xan”, “AnmbeiH’, “Anan”,
“Keiapip6aii”, “Keiayap” STHOHUMEP1, MUGOIOTHS, Ka3aK MU(TEpi AePEKTEPIH CATBICTHIPMAIIBI TAJI/AY.

MU®OJIOTO-IMHIBUCTUYECKHUMN AHAJIN3 STHOHUMOB B KA3AXCKOM
ITHOI'EHE3E (na matepuaJie ucciaegopanus C. Konabioan)

AnHoTanus. B cratee STHOHUMEI “Auanr’, “Ddranut”’, “Anama”, “ANMbeHE", 1 T.11., PACCMAaTPUBAIOTCS C HOBBIX
MO3UIMHA. AHaIM3UPYIOTCS OPUIMHAJIBHBIE CY)KICHHS M BBIBOABI MaHrucrayckoro ucciemonarens C. Konneioas,
C/IeNIaHHbIE Ha OCHOBE JIMHIBUCTHYECKOT0, 3TUMOJIOTMYECKOT0 aHAJIN30B ¥ IIPMMEHEHHS MEX TUCLIUTIIMHAPHBIX METOZ0B
(mamHBIX ECTOpHOrpadum, Ka3aXxCKOro MEKXHpe U MU(POB) O B3aUMOCBS3aHHOCTH PaHHHX JTAIOB Ka3aXCKOW HCTOPHU C
JNPEBHUMH IMBWJIM3AIMAMA €BPa3HHACKOro u Tiopkckoro mupoB. C. KoHmgpiOail packpbur MUQOIOTHYECKUH XapaKTep
JiereHa “Anamr’” ¥ MOMbITaICS MEXIUCIUIUIMHAPHBIMIA METOJAMH JI0Ka3aTh, YTO NEPBOE MM HAILIETO HAPO/A CBSI3aHO C
JPEBHAMH 310XaMu. Mcronb3yst MeXIUCIUITIMHAPHBIN TOAXO0A, OH COCPENOTOYMIICS Ha JIMHTBUCTHYECKOM aHAJM3e,
PpackpbIBaromeM MA(pHIECKYI0 OCHOBY APEBHEH HCTOPUH KOYEBOT'0 Ka3aXCKOTr0 Hapo/ia, Ybsl MIChbMEHHAS TPAIUIHA ObLIa
3a0piTa. OH 00OCHOBAII MHEHHE, YTO Ha3BaHHUE ‘“AJalml’, COXpaHUBIIEECS B JIETEHAAX U 3THOTCHE3€ Ka3aXCKUX IUIEMEH,
BO3HHKJIO B reprox Marpuapxara. C.KoHnp0ali mbITancss HAydHO 0Ka3aTh, YTO UMsSI Ka3aXCKOTO MpapoauTens Anai
€CTh UMS OOTWHU, HayJUBIICH YETIOBEYECTBO KUTh M CTPOUTH OOIIECTBO B IPEBHOCTH (MU(PHUECKHUHA ITEPHUOL), TIPOKA3Y
Arama-xana ¢ “comaeuHoii reHeanorueir”’. C.Konnpibaii anammsupys nereany o6 stHonnMe Kamma Kagpp Haxomut
cxonacTBo ¢ mHamiickuMm IlypypaBa Afina, 9TO AaeT eMy BO3MOMKHOCTH yTBEpXKJaTh 00 OOIIEM MpPOUCXOXKICHUH
YeJI0BeYeCcKOi IUBMIM3AINA. [ 0BOps O IepecedeHn  Ipaka3axoB C HHAOApUsMH B JPEBHHE BPEMEHA, OH CJIeJIall BHIBOJ,
YTO 3TO JIETJIO B OCHOBY CIO’KETOB MHIMHICKHX 3TOCOB M Ka3aXCKMX MH(OB. DTUMOJIOTHIO CJIOBA AJAIl OH BBIBOAUT OT
IPOTOTIOPKCKO# mpadopma “Al”, o3Havdarowmeit “M3HavaNbHbIN, OTHCHHO-KpacHbId, Oepymmit”. [losTomy nms “Asarm-
xaH” win “Anama-xaH” moiroe BpeMs ObUIO MIMOMOH, INeperaBacMoil M3 IOKOJCHWS B TOKOJIEHHE, IOCTOSHHO
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HCTIONB30BaJIOCh MPOTOKa3aXCKUMHU dTHOcaMu. B cBsi3u ¢ 3tim C. KonpbiOaii CBS3pIBACT 3THOHUM “‘ajanr’ ¢ Ha3BaHUSIMHU

9 G

“kaamr”, “xan’” (MaTpuapxanbHasl TI0Xa WM apuiCKuil iepuon), “sxetu ai (ceMb ain) ~ (3¢ Tanurckuii nepuoxn), anas (I-
IV BB.), ammma (XIV-XVII BB.). MccrnenoBaTtens NOKa3bIBAaEeT, YTO 3THOHUMBI “QIIIMHY», “anay’, “ajaH” yKa3blBaloT Ha
STHUYECKHE CBSI3M C Xa3apaMu W Oyirapamu, obutarommmu YepHbIM-A30BcknM-KacnuiickuMu MOpSIMH, JTOKa3bIBast
HaJIM4ue OOLIMX MCTOKOB PYCCKOT0, OCETHHCKOI'0, aJIbIT'CKOTO M TIOPKCKHUX HapooB. ETo BEIBOA O TOM, YTO aJIIIHHIIBI
paHee JAPYTUX OTAENWINCH OT TIOPKCKUX OOIIHOCTEH, MEepBBIMHM Hayalld ‘“‘Ka3aKoBaTh’ eIlle B JAPEBHOCTH, NOCTOSHHO
MPOJBHrasich Ha 3amaj, W y4acTBOBAaJM B OSTHOCOCTaBE CBPA3MHCKHX TIOPKCKUX HMMIEPHH, CBHIETEILCTBYET O
JIOCTaTOYHON 00OCHOBAHHOCTH THITOTE3bI UCCIIETOBATENS.

Knrwuesbie ciaoa: C. KonapiOaii, sTHOreHe3 Ka3axoB, STHOHUMEI “Amanr”, “Amama xan”, “Ammei’, “Anan”,
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“Keiapip6aii”, “Keiayap”, Mudomnorus, cpaBHUTENIBHBIA aHATIH3 CBEACHUH Ka3aXCKUX MU(OB.
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